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Introduction 
 
 The question of the purpose for the book of Judges is one that has been debated in 

scholarly circles for many years. Much of the debate centers on whether the book was 

written as a “defense” for the Davidic monarchy, or whether it was written to show the 

folly of kingship altogether. However very little has been done to support either position 

other than discussing the oft quoted phrase “In those days there was no king in Israel…,” 

to determine what this phrase was intended to indicate by the original author(s). 

 One flaw in much of the research that has been done is that, although many of the 

scholars agree that Ruth was originally part of Judges1 and was most likely written by the 

same author(s), Ruth is seldom ever brought into the analysis of the purpose for Judges. 

In the majority of studies, these books are viewed independently.2 

 The purpose of this paper is to attempt to determine whether there is an overall 

purpose or theme running through both Judges and Ruth, that could be interpreted as 

support for the Davidic monarchy. The process by which this will be done is a rhetorical 

study of the author(s) references to women and their relationship to the key judges in the 

Book of Judges along with analyzing how this compares to the book of Ruth. The format 

will follow a standard flow of identifying the key judges, what tribe they were from, their 

relationship with women, and a critique of their overall character as they fulfilled their 

                                                           
1 Both Warren Austin Gage in “Ruth upon the Threshing Floor and the Sin of Gibeah: A Biblical-
Theological Study” (Westminster Theological Journal 51:2 Fall 1989, Pg. 371) and Eugene H. Merrill in 
“The Book of Ruth: Narration and Shared Themes” (BibSac Volume 142 #566 April 1985, Pg. 132), state 
that Ruth was originally part of Judges. However both of these men evidently see the connection as minor 
and nothing more than they both being narratives from the same time period. 
2 David M. Howard Jr. has the view that there is a “…Case for Kingship…” in the Old Testament, however 
he deals with Judges and Ruth independently as though they have very little relation to each other if any at 
all. Judges in “The Case for Kingship in Deuteronomy and the Former Prophets” (Westminster Theological 
Journal 52:1 Spring 1990) and Ruth in “The Case for Kingship In The Old Testament Narrative Books And 
The Psalms” (Trinity Journal 9:1 Spring 1988). 
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role as judge. The conclusions that are found from the Book of Judges will then be 

applied to the relationship between Boaz and Ruth in the book of Ruth. An overall 

conclusion will then be made as to whether there is any support for the position that both 

Judges and Ruth together can be taken as an apology for the Davidic monarchy. 

Othniel 
 

Background 
 
 Othniel is the first judge in the book of Judges, but he is first introduced in Joshua 

15:17, an account that is restated in Judges 1:13. Othniel is identified as “the son of 

Kenaz, Caleb’s younger brother,”3 therefore identifying him from the tribe of Judah. In 

both of the accounts, which give the reader the only background he has of the man, 

Othniel is introduced as a man who had obvious military ability, seeing that he took 

Debir as was Caleb’s challenge. This taking of Debir is what brought him the blessing of 

Caleb’s daughter, Achsah, for his wife. It can also be seen from these accounts that 

Othniel lived during a time when the people were still characterized by obedience, before 

Joshua’s death. Judah was the first tribe to begin the final stages of settling the land and 

the following tribes became less and less obedient over time (Judges 1:4-36). 

Activities as Judge 
 
 The first cycle of sin and deliverance of Israel begins in chapter 3:8, when God 

sells them into the hands of Cushan-rishathaim king of Mesopotamia, who ruled over 

them for eight years. These are the circumstances that lead to the nation’s first cry for 

help and God’s provision of His first judge/deliverer, Othniel. 

                                                           
3 All quotes from Scripture are from the New King James Version (NKJV), unless otherwise noted. 
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Othniel’s activities as judge are summed up in just three verses Judges 3:9-11. 

However, even with the brevity of information given, one can make several key 

observations. First, verse 9 states very clearly that the LORD raised up Othniel for the 

purpose of delivering Israel. Secondly, verse 10 specifies that the  “Spirit of the LORD 

came upon him, and he judged Israel.” This is the only time in the book of Judges that the 

Spirit of the LORD coming upon one of the judges is directly connected with his function 

of judging.4 Verse 10 goes on to show that it was the LORD who fought for Othniel and 

it was the LORD who delivered Cushan-rishathaim into Othniel’s hand therefore freeing 

Israel from their oppression. Verse 11 closes this first cycle with the LORD giving the 

land rest for 40 years and Othniel’s death. 

 No where in these verses is the reader given any information that would leave 

anything but a very positive impression of Othniel, his role as a judge or his role as a 

deliverer. The LORD is given the glory, Othniel and therefore his tribe, Judah, is left with 

a favorable evaluation.5 

Othniel, the first judge, delivered Israel from Cushan-rishathaim of Mesopotamia. 
This is recorded in a concise, straightforward manner (3:7-11). The text neither 
mentions nor hints at flaws in his character, and the passage seems to illustrate 
perfectly the divine principle for dealing with the theocratic nation that had been 
delineated in the second introduction in 2:11-23. Furthermore Othniel came on the 
scene already a hero figure, because he had been previously introduced in 1:11-15 
as a relative of the valiant Caleb who captured Debir (also known as Kiriath-
sepher). Of possible significance is the fact that Othniel arose from the tribe of 
Judah.6 
 
 

                                                           
4 All the other instances of the Spirit of the LORD coming upon one of the judges is directly related to their 
efforts in war as a deliverer. 
5 It is safe to say that there are many things during these 40 years that the author(s) has not given, but the 
lack of information is just as telling as what is given. 
6 J. Paul Tanner “The Gideon Narrative as the Focal Point of Judges”, BibSac Volume 149 #594 April 1992, 
147-162 
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Relationship 
 
 No where in Joshua or Judges is there anything negative said about Othniel or his 

relationship with his wife Achsah. Although it is not said explicitly, there is nothing in 

Scripture to indicate that Othniel had any additional wives. As far as one knows this was 

an ideal monogamous marriage.7 

Barak 
 

Background 
 
 In chapter 4:4 the reader is introduced to Deborah, who is identified as a 

“prophetess” and said to be “judging Israel”. This was during the time of the oppression 

by Jabin king of Canaan, which took place over a period of twenty years. Deborah from 

the tribe of Ephraim, judged Israel in what seems to be the most formal role as a judge, in 

the modern sense of the word, given in the book. It is by her that the reader is introduced 

to Barak, from the tribe of Naphtali. In verse 6 of chapter 4, she sends for him to question 

him about the command he has been given from the LORD. 

Activities as Judge 
 

It is under these circumstances, the reader is given a glimpse into the person and 

character of Barak. Although the phrase “…the LORD raised up” is not used of Barak, 

Deborah makes it clear that God did call Barak, gave him specific commands to follow, 

and promised him to deliver Jabin and his chariots into his hand. However, already in 

verses 6 and 7 the reader is given the impression that Barak is not obeying God’s 

                                                           
7 It is probably a safe assumption that there are things about Othniel that we do not know, seeing that 
everything we do know in scripture is in about twelve verses. However, this adds to the significance of 
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commands. He was not out raising an army, nor was he going to Mount Tabor as he was 

commanded. Barak is never referred to as delivering Israel, in fact Jael, actually does the 

delivering. Barak is also never referred to as one who judged Israel. That too was left to a 

woman, Deborah. Barak is shown to be not all that different than the other men of his 

time. He does lead in the battle, and the Lord does give the land rest for forty years, but it 

is very much inspite of Barak. 

Barak was a valiant warrior and led Israel to a mighty triumph over the forces of 
Jabin, king of Canaan, but his record is slightly tainted by his hesitation to follow 
the divine orders given through Deborah, a mistake for which he was deprived of 
the honor of capturing the enemy commander in battle (4:8-9).8 

 

Relationship 
 
 Barak’s relationship with women is seen mostly in his interaction with Deborah. 

In verse 8 he tells her that he will not go to war unless she comes with him. Actually, 

what he is saying is that he will not obey God’s clear commands. He is showing his lack 

of faith and true leadership. He is overly dependant on Deborah, obviously indicative of 

the men of his day, therefore requiring there to be a female prophetess. Deborah’s 

response is that she will go, but that the honor for the battle will be given to a woman, 

leading the reader to assume she is referring to herself. Only in verse 17 is the reader 

introduced to the woman who will take the honor of the battle away from Barak and 

actually become the deliverer. Jael is the one that ultimately kills Sisera and leaves Barak 

with no glory. 

Deborah (4:1-5:31) is the exception that proves the rule. But she is not a savior-
judge like the rest; she is a prophetess, actively serving Yahweh prior to her 

                                                                                                                                                                             
what the author(s) choose to include about Othniel as contrasted against what they choose to include about 
the other judges, especially the ones critiqued in this paper and their relationships with women. 
8 J. Paul Tanner “The Gideon Narrative as the Focal Point of Judges”, BibSac Volume 149 #594 April 1992, 
154 
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involvement in the call of Barak to bring about deliverance. The feminist motif is 
intentional, highlighting the abnormal conditions within the nation. Barak is 
weak-willed and indecisive. Leadership from men is simply not forthcoming.9 
 

 Although the author of the book does not give the reader any record of immorality 

or other sins of Barak, he is given a clear picture of Barak’s lack of leadership and faith. 

This is done by showing his dependence on Deborah for strength, rather than the Lord. 

Therefore, the deliverance of the land is accomplished by Jael rather than Barak. 

Gideon 
 

Background 
 
 Gideon is introduced in 6:11 with the account of his judgeship progressing 

through 8:32.10 He is introduced during the time of the nation’s oppression under the 

hand of Midian. The Midianites would come into the land at harvest and clean them out 

leaving them with virtually nothing and many of the Israelites in hiding. This had been 

going on for some seven years (6:1), when the reader is introduced to Gideon the son of 

Joash the Abiezrite from the tribe of Manasseh (6:11). 

 Gideon is approached by the Angel of the Lord (a Christophany) and has the 

opportunity to dialogue directly with Him, something that none of the other judges do. 

The Angel commissions him to be the deliverer of Israel from the hands of Midian, which 

Gideon immediately doubts, seeing that “…Indeed my clan is the weakest in Manasseh 

and I am the least in my father’s house.” (6:15)11 Gideon is also aware of the reality that 

the oppression of the Midianites is a result of God taking away His presence from the 

                                                           
9 Daniel I. Block “Echo Narrative Technique in Hebrew Literature: A Study of Judges 19”, Westminster 
Theological Journal 52:2 Fall 1990, Pg. 326-342. 
10 Gideon’s account is considered by some to actually go through 9:57, therefore considering the account of 
Abimelech, his son, as a sort of appendix. (J. Paul Tanner  ibid., footnote #12). 
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nation of Israel (6:13). However, after bringing a meal to the Angel of the Lord and 

seeing the sign of burning the meal as a sacrifice, Gideon realizes that this is truly the 

Lord and begins his role as the deliverer.  

The Lord first commissions him to tear down his father’s idol (giving the reader 

an insight into the family Gideon was from). Gideon manifests his lack of faith, by going 

at night instead of the day, because he fears the people. This is the beginning of Gideon’s 

many displays of lack of faith. Every step of the way he constantly needs signs from the 

Lord to reassure him of His promises. Although this is lack of faith on Gideon’s part God 

never fails to give Gideon the assurance he needs to complete the task he has been called 

to do. 

Activities as Judge 
 
 Gideon’s activity as a judge is characterized by a lack of faith contrasted with 

God’s continual reassurance of His faithfulness to Gideon. However, in the middle of all 

this the reader sees a mix of great triumph and substantial disgrace. It is with the account 

of Gideon that the character and activities of the individual judges begin to take a very 

serious turn for the worse. 

At the same time, the Gideon narrative marks a shift in the deteriorating condition 
of the nation in its relationship to Yahweh, in that He dealt more firmly with the 
nation. Though the familiar refrain “the sons of Israel did what was evil in the 
sight of the Lord” is given in 6:1, the Gideon narrative is not simply one more 
cycle of apostasy on par with the previous ones. The nation’s apostasy had 
reached a lower point, and this is underscored by the additional fact that the Lord 
sent an unnamed prophet to rebuke them (6:7-10) before Gideon was raised up as 
a “judge” to handle the Midianite crisis. (emphasis in the original) 
 
This apostasy is also signaled out by a shift in character of the one God used as a 
deliverer. Gideon was not the noble example Othniel had been. Certainly Gideon 

                                                                                                                                                                             
11 This is one of many examples throughout the book of a “Holy War Motif”, where God chooses the 
weaker vessels to do His work, so that when it is accomplished only He can get the glory. 
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was good news for Israel in that he effected the needed deliverance from Midian 
(and did act valiantly and nobly at several points in the story), but he struggled to 
believe God and was flawed in character…12 
 

 Right away, after the Angel of the Lord gave Gideon the command to tear down 

his father’s idol, he asked for a sign (6:17). In 6:34 the “Spirit of the Lord came upon” 

him, and he immediately called out 32,000 men to fight, a significant number of men 

compared to the 10,000 of Barak. However, right after this, he set out the fleece for 

another sign, not just once , but twice (6:37,39). Then after God promises him the victory 

and cuts his forces down to a small 300 (another indication of Holy Warfare), God gives 

Gideon another sign, the dream of the Midianite (7:9-14). Only after this did Gideon tell 

his men that “the Lord has delivered the camp of Midian into your hand.” Gideon’s 

victory was decisive and complete. God delivered the Midianites into his hand and he 

pursued them across the Jordan to completely destroy them.  

Relationship 

However, his lack of faith and his true character began to show after the battle 

was over. In 8:22 the men of Israel asked him to “Rule over us, both you, and your son 

and your grandson also; for you have delivered us from the hand of Midian.” This request 

was for Gideon to take the position of a king and set up a dynasty (hence the son and 

grandson). Gideon did what seems like the right thing at first by turning down the offer, 

but his true character begins to show soon after. 

This passage is usually seen as one of the clearest statements in the OT against 
kingship. However, considering the final form of the text – within vv. 8:22-23 
themselves, within chaps. 6-8, and within the entire book of Judges – Gerbrant 

                                                           
12 J. Paul Tanner “The Gideon Narrative as the Focal Point of Judges”, BibSac Volume 149 #594 April 
1992, 147-162 
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correctly points out that “the message of 8:22-23 is not that kingship is 
incompatible with Yahwism” (p. 127). Rather, here again the problem is the 
motivation for the request; it is because “you have delivered us out of the hand of 
Midian” (v. 22). Despite the consistent emphasis in chaps. 6-8 on YHWH’s being 
the source of deliverance in this encounter, the Israelites saw only Gideon as their 
military leader. In this light (and perhaps also because it was not YHWH calling 
him to rule over Israel, but rather the people), Gideon had no responsible choice 
but to refuse.13 

The monarchy theme is another contribution the Gideon narrative makes to the 
overall theology of Deuteronomy through 1 Samuel. The books of Judges not 
only fills the gap between the Moses-Joshua era and the implementation of the 
monarchy in 1 Samuel 8-12, but Judges is already anticipating, as it were, the 
coming of the monarchy.14 

 Immediately after refusing their offer and making the noble statement in 8:23 that 

“the Lord will rule over you.” Gideon shows his true colors. Although he refuses the 

official position as king, he begins to live exactly like an Ancient Near Eastern king. 

After the victory has been won, he ostensibly rejects the offer of a hereditary 
kingship, with the pious comment, “Let Yahweh rule.” But it is clear that in the 
narrator’s mind this rejection was not taken seriously. From 8:4 onward he has 
been acting more and more like a king, exercising despotic ruthlessness over his 
subjects and letting personal agendas eclipse national and tribal interests. After his 
apparent (but sham) refusal of the hereditary monarchy his actions are clearly 
those of oriental monarchs: he claims the bulk of the war spoils, he dons purple 
robes, he establishes an aberrant national cult center, he acquires a large harem, 
and calls his son Abimelek (“My Father is King”). This is the real Gideon, the 
man who has no scruples about idolatry, nor about marrying Shechemites. The 
sequel, the story of Abimelek’s abortive attempt at establishing himself as king in 
Shechem, reads like a page out of a Canaanite history notebook.15 

As Block has stated, Gideon takes the gold, makes an Ephod, and leads the people 

in false worship (8:27). He also has 70 sons from many wives (8:30) along with a 

concubine from Shechem (8:31). Although he was used by God to free Israel from the 

                                                           
13 David M. Howard, “The Case for Kingship in Deuteronomy and the Former Prophets”, Westminster 
Theological Journal 52:1 Spring 1990, Pg. 108; quoting from Gerald Eddie Gerbrant Kingship According 
to the Deuteronomistic History (SBLDS 87; Atlanta: Scholars Press, 1986). 
14 J. Paul Tanner “The Gideon Narrative as the Focal Point of Judges”, BibSac Volume 149 #594 April 
1992, 155 
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hand of the Midianites, his character never really changed from that of a man who was 

the son of an idol worshiper when the reader first met him. 

Samson 

Background 
 
 The writer(s) of the book of Judges introduces Samson before he is even born. In 

Judges 13:2-23 the Angel of the Lord (another Christophany) appeared to Samson’s 

parents, his father being from the tribe of Dan, to predict and prophecy this child’s birth. 

His mother was given very clear instructions from the Angel of the Lord that he was to be 

a “Nazirite to God from the womb to the day of his death” (13:7). He commanded her not 

to drink, eat or touch anything of the fruit of the vine, nor any unclean animal, and after 

his birth Samson should do the same thing; in addition not allowing a razor to come to his 

head. In verse 5 of chapter 13 the Angel of the Lord tells his mother very clearly that 

Samson’s purpose in life is going to be to “deliver Israel out of the hand of the 

Philistines.” Samson was to be, from birth, wholly dedicated to the Lord for the sole 

purpose of being God’s instrument to deliver Israel from their oppressors. 

 Although in verse 25 of chapter 13 the reader is told that “the Spirit of the Lord 

began to move upon him,” the reader sees from other passages that this activity was 

temporary, recurring for a specific task.16 Samson is the only judge that it is specifically 

mentioned where the Spirit of the Lord left him (16:20). Samson’s lot in life, as ordained 

by God before his birth, was to deliver Israel; however, no where is it mentioned that he 

                                                                                                                                                                             
15 Daniel I. Block, “Echo Narrative Technique in Hebrew Literature: A Study in Judges 19”, Westminster 
Theological Journal 52:2 Fall 1990, Pg, 340. 
16 This is based upon the fact that we see the Spirit of the Lord coming upon Samson several other times 
(14:6, 19; 15:14).  
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did that. In fact, the term for judge is used of him in 15:20, but the term deliverer is never 

used again to describe Samson or his work. 

Activities as Judge 
 
 Although Samson is said to have judged Israel for twenty years (15:20), the reader 

is not given any details of Samson’s actions as a true judge of Israel. All the activity of 

Samson that is recorded by the author(s) is evidence of his anger, selfish revenge, and 

prideful arrogance.17 He manages to break every restriction placed on him as a Nazirite: 

(14:6, 8) he comes into contact with a dead animal, not to mention all the men he killed; 

(14:10) he takes part in a feast being given by the Philistines18; (16:19) finally he cuts his 

hair. 

Samson embodies everything wrong in Israel. As a Nazirite, he fritters away his 
calling and divinely given talent, using it essentially for personal selfish ends. 
Everything about him seems to be wrong: he marries a Philistine in deliberate 
defiance of his parents; he toys with the enemy from whom he is to bring 
deliverance; he has affairs with a Philistine harlot and with Delilah. Even his final 
appeal for divine aid appears to arise out of purely personal concerns (16:28; cf. 
15:18). Popular opinion to the contrary, the statement that he accomplished more 
in his death than in his life is hardly complimentary.19 
 

 Samson was called and consecrated by God before his birth to be a Nazirite and to 

deliver Israel from the Philistines. As a Nazirite, he was to exemplify all that the people 

were supposed to be; and as a deliverer, he was to lead the people, as God directed, out of 

bondage. Neither of these happened in Samson’s life. In reality he epitomized, everything 

the nation was not to be, never leading the people against their enemies. 

                                                           
17 Once again it should be noted that there are obviously many details of this 20 year judgeship that are not 
recorded. However, the details that were chosen by the author to include, speak very loudly. 
18 The word used here for feast is a word that is most often used of a feast that would have had wine. 
19 Daniel I. Block, “Echo Narrative Technique in Hebrew Literature: A Study in Judges 19”, Westminster 
Theological Journal 52:2 Fall 1990, Pg. 340. 
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Though he did inflict casualties on the Philistine, he did not deliver the nation 
from foreign power, and in fact the theocratic nation never followed him into 
battle.20 
 

Samson, time and time again, chose to live by lust rather than by obedience. That in his 

death his eyes were gouged out, is a fitting end to a man who’s eyes had controlled him 

in life, “if your eye offends you pluck it out” (Matt. 5:29, writer’s paraphrase). 

Relationship 
 
 Samson’s relationship with women is seen almost from the very beginning of his 

life and is the most detailed of all the judges. Beginning in 14:1, Samson shows his poor 

choices in this area of his life. He is attracted to a woman of the “daughters of the 

Philistines,” and demands her as his wife.21 His demand in 14:2 shows a great deal of 

disrespect for his parents; and, although it is met with some initial resistance, his parents 

do exactly as he has demanded. 

 As Samson goes about the normal process of the wedding feast, the reader sees 

his weakness in this area of his life in more detail. He gives the friend’s of his new bride 

a riddle, and when they cannot figure it out, they threaten his wife with her life to find out 

the answer from Samson. One may wonder how much they knew of Samson’s character, 

because they obviously picked the right source to get the information. Samson, having no 

strength to resist the pleas of his wife, gives in and gives her the answer.22 After this he 

abruptly deserts her and returns to his father’s house (14:19). 

 Samson’s exploits are further revealed in 16:1 when Samson goes to Gaza and 

enters in to a harlot. Not only is Samson once again in Philistine territory looking for a 

                                                           
20 J. Paul Tanner “The Gideon Narrative as the Focal Point of Judges”, BibSac Volume 149 #594 April 
1992, Pg. 157. 
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woman, but he is attracted to and chooses to take up the services of a harlot. Once again, 

it is obvious that Samson is using no other criteria to choose a woman than what looks 

good to him on the outside and how she can bring him sexual pleasure. He is driven by 

his passions and lust rather than driven by his responsibility before God. 

 For one last time the reader sees Samson’s controlling passion for pleasure rule 

him as he chooses to love Delilah, “a woman from the valley of Sorek.” She is a non-

Israelite, one of severely questionable character. She is deceitful, manipulative, and 

controlled by greed. In many ways she is Samson’s “soul mate,” so much like him that it 

is not surprising that through her influence Samson meets his final end. Once again, 

Samson cannot resist the pleas of a woman, being controlled by his comfort and pleasure. 

After telling him very clearly that she wanted to know the secret of his strength so that he 

could be afflicted (16:6), and showing him very openly what the plan was, by having the 

Philistines attack him three times only to fail, he still gave in and “tells her all of his 

heart.”23 His selfish desire to live by his own lusts led him to a place of overconfidence 

and pride in his own strength. He had forgotten his God and the source of His strength, 

and as 16:20 tells the reader, the “Spirit of the Lord had departed from him”. 

Summary of Findings from Judges 
 
 In summary, there is no doubt that the book of Judges contains a tremendous 

sense of order and structure. It begins with a political introduction giving an overall 

picture of the political state of affairs just before and shortly after Joshua’s death. It is 

then followed by a spiritual introduction showing the condition of the people spiritually 

                                                                                                                                                                             
21 14:3 and 7 both tell the standard by which Samson was judging this lady. It had nothing to do with her 
moral character, but was solely based on her physical attraction and how she pleased Samson physically. 
22 Verse 14:17 says that Samson gave in “because she pressed him so much”. 
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and demonstrating the need for a leader who will lead the people to their God. Because of 

the people’s sin and rebellion, they are sold into the hands of their enemies. This begins 

the cycles of the people’s sin, cry for deliverance, and God raising a judge to deliver 

them. The book is closed with a section describing the overall depravity of the people and 

how the sin of the nation had reached unprecedented proportions and permeated all of 

society.24 

 After making the case for a leader in Israel in the first two chapters, the author(s) 

then begin, from chapters 3 – 16, to introduce the reader to the various leaders during this 

time period in Israel’s history. The first leader is Othniel: a man of great character, a 

mighty man of war, a “one woman kind of man.” He is everything that God had said a 

leader for Israel should have been. He had proven himself in battle by taking Debir, had 

an exemplary relationship with his wife, and fulfilled exactly what God had called him to 

do. Othniel, from the tribe of Judah, is the only judge in the entire book who is shown in 

a positive light. He is the only judge to have an exemplary relationship with a woman. He 

is God’s kind of leader and the kind of leader the nation needs. 

 The rest of the book continues on a downward spiral of continual depravity by the 

people and their leaders. The author(s) characterizes in great detail for the reader three 

more judges who have detailed relationships with women (Barak, Gideon and Samson). 

Each of these men is characterized by disobedience to God and his leadership in their 

lives. Their relationship with the women they were involved with violated clear 

                                                                                                                                                                             
23 Again we see similar wording as was in 14:17, however 16:16 is more explicit; “And it came to pass, 
when she had pestered him daily with her words and pressed him, so that his soul was vexed to death,”. 
24 For an overall picture of the structure of the book of Judges and how Ruth fits in to that structure see the 
diagram in Appendix A. 
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at the very least was written for the same purpose. The book begins (1:1) with “In the 

days when judges ruled,” letting the reader know the time period these events took 

place.26 So the reader finds himself having just read the accounts in the book of Judges, 

seeing the incredible depravity of the nation, wondering who is able to lead these people, 

having the echo of the recurring phrase “In those days there was no king in Israel; 

everyone did what was right in his own eyes” in his mind. Then the reader comes to the 

beginning of a new book that tells him the events he is about to read occurred during that 

same time period. One would expect to read more of the apostasy, more of the depravity 

of the nation, but as the reader sees the conclusion of the whole matter, he is not 

reminded of the end of the book of Judges, rather the beginning, he is reminded of 

Othniel. 

 The reader is introduced first of all to Ruth the Moabite woman who had married 

into a Jewish family, a family of the tribe of Judah (1:2). After her husband, brother-in-

law and father-in-law all die, she is left with the choice whether to stay in her country or 

return to Israel with Naomi, her mother-in-law. Even after actually being encouraged by 

Naomi to return to her people and her gods (1:15), Ruth gives a wonderful testimony of 

her character,  

“Entreat me not to leave you, Or to turn back from following after you; For 
wherever you go, I will go; And wherever you lodge, I will lodge; Your people 
shall be my people, And your God, my God. Where you die, I will die, And there 
will I be buried. The LORD do so to me, and more also, If anything but death 
parts you and me." 

 
Ruth’s character is consistently shown throughout the book as upright and noble: she is 

shown to be a hard worker (2:7, 17); she provides for her mother-in-law (2:18,19; 

3:15,16); she demonstrates humility in dealing with Boaz and his workers (2:10, 13); she 

                                                           
26 Again, for a picture of the flow of the two books, see the diagram in Appendix A. 
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trusts the Lord and heeds the counsel of Naomi in providing for her future and security 

(2:11,12,22,23; 3:1-6). In the end she is the only woman in Scripture described personally 

who is called “virtuous” (3:11)27. Ruth is a godly woman. 

 Boaz is introduced to the reader in chapter 2 as a relative of Naomi’s husband, 

making him from the tribe of Judah. Immediately, the reader sees a man who stands in 

great contrast to the men read about in the book of Judges. Boaz is shown to be a godly 

leader, one who treats his servants well, and centers his leadership on the blessing of the 

Lord (2:4). He shows kindness to strangers (2:8,9). Although he is attracted to Ruth (2:5), 

he does not allow his eyes to control him nor is he driven by lust. His character is such 

that he is shocked by the presence of a woman in the threshing floor (3:8), even having 

the opportunity he does not take advantage of her. He is so driven by obedience to God 

and His Word, that he insists on following the letter of the law, even if it might mean he 

does not get his heart’s desire (3:12,13; 4). 

 Boaz’s character as a leader, and his relationship with Ruth, is shown to be 

exemplary, precisely that which God desires for the nation as a whole. He is everything 

the judges were not and everything a king was intended to be. However, one cannot help 

when reading of Boaz and Ruth to think back to Othniel and Acshah. Although there are 

more details given in the Boaz/Ruth account, there are strong similarities. Boaz and 

Othniel are the only men in the two books who’s character and relationship with their 

wives are consistent with God’s Word. They are the only two from the tribe of Judah. 

They are the only two that have the character to be king.28 

                                                           
27 This word is used in Proverbs 31, but for an unnamed woman. 
28 See the chart in Appendix B for an overview of the men in described in this paper. 
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 It is fitting then that the book concludes with a blessing given to Boaz and Ruth 

very similar to the blessing given to previous generations of Judah who were promised a 

king and the genealogy of the Davidic line. 

The “royal” significance of the book of Ruth can be found primarily in the 
blessing of Boaz in 4:11-12 and the Davidic genealogy at the conclusion of the 
book (4:18-22). Both serve to link David with Judah and the patriarchs. 
 
The blessing on Boaz does this in at least three ways. First, it mentions two of 
Jacob’s wives: Rachel and Leah (who was Judah’s mother). Second, it includes 
Ephrathah and Bethlehem, which are first juxtaposed in Gen 35:16-19, in 
connection with the death of Rachel and the birth of Benjamin , step-mother and 
brother of Judah, respectively. Third, it mentions Judah himself, the father of 
Perez by Tamar, who are also mentioned. Ruth herself is to be like all three of 
these patriarchal wives, who were mothers of a great lineage. 
 
In the genealogy, the ancestry of David is traced from Perez to David, including 
Boaz, Ruth’s husband. This servers to link the short genealogy in 4:17 with the 
mention of Perez in 4:12. The significance of Perez here is that he was the son of 
Judah. 
 
Ruth and Boaz are thus pivotal figures in the Davidic line.29 

 

Conclusion 
 

The aim of this study was to determine whether a consistent theme could be 

shown through Judges and Ruth as a unit. Specifically, it related to the key judges’ 

relations with women and whether that theme, compared with the relationship between 

Boaz and Ruth could be seen as an apology for the Davidic monarchy. 

As this paper has demonstrated, the above thesis was substantiated. It can be seen 

from the results of this study that there is a common theme throughout the two books of 

Judges and Ruth. “There was no king in Israel,” and they needed a king who would lead 

them according to God’s Law and model godly character for them. From these two books 

                                                           
29 David M. Howard Jr. “The Case for Kingship In The Old Testament Narrative Books And The Psalms” 
(Trinity Journal 9:1 Spring 1988), Pg. 25. 
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APPENDIX A30 

A Diagram of the Interconnectedness of Judges and Ruth  
 
 
 

 
Political Introduction to the Book of Judges 

Judges 1:1-36 
 
 

Spiritual Introduction to the Book of Judges 
Judges 2:1-3:7 

 

Cycles of the Judges 
 

Othniel 3:7-11 
 

Barak/Deborah 4:1-5:31 
 

Gideon 6:1-8:35 
 

Samson 13:1-16:31 

 
Illustrations 

Of 
Israel’s 

Spiritual Depravity 
17-21 

 
These events took place during the same 

time period as the first 16 chapters, they are 
set apart as a literary devise to show the 

total depravity of the nation. 
 

 
RUTH 

 
The book of Ruth serves as a bookend to the events described in Judges. The events 
described in Ruth would have taken place during the same time period as the first 16 

chapters of Judges (Ruth 1:1). 
 

 

                                                           
30 Diagram was taken from an illustration given by Dr. McLain during the course Conquest and Settlement, 
Spring 2001. 
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APPENDIX B 

TABLE OF THE JUDGES AND THEIR WOMEN(AN) 
 

JUDGE REFERENCE TRIBE WOMAN/WOMEN RELATIONSHIP ACTIVITIES 
Othniel 3:7-11 Judah Achsah His wife. Nothing 

negative is said of 
Othniel’s 
relationship to 
women. 

Nothing negative is said 
of Othniel’s activities as 
a judge. 

Barak 4:1-5:31 Naphtali Deborah Barak depended on 
Deborah, did no 
take leadership, 
and the credit for 
delivery was given 
to Jael (a woman). 

Barak did fight, but was 
not credited with the 
victory, nor was he 
willing to obey God 
without the assistance of 
Deborah 

Gideon 6:1-8:35 Manasseh Many wives and a 
concubine 

He violated God’s 
command to have 
one wife. 

Gideon did everything 
God commanded him to 
do, but he needed 
constant reassurance of 
his faith. He did reject 
being declared king, but 
he lived like a king with 
many wives a concubine, 
desired wealth and led 
the people in idol 
worship. 

Samson 13:1-16:31 Dan Married a Philistine 
(14:7), visited a 

harlot (16:1), Delilah 
(16:4) 

He allowed both 
his wife and 
Delilah to 
manipulate him. He 
abandoned his 
wife. He 
committed adultery 
with a harlot. 

All of his activities 
toward the Philistines 
were done out of selfish 
anger, revenge and pride. 
He did not fulfill the 
responsibility he was 
born for…deliver Israel. 

      
Boaz31 Ruth Judah Ruth Boaz married Ruth 

and fulfilled his 
responsibility as a 
kinsman redeemer. 
Nothing negative is 
said of Boaz and 
Ruth’s relationship. 

Nothing negative is said 
of Boaz, his character or 
his actions in the entire 
book. 

 

                                                           
31 Boaz is never actually called a judge, he is included in this chart to show the flow through the two books. 
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